vinai does not affect God and therefore He can take up and
energise for Himself any form He wills.

This characterisation brings out God's transcedence. God^
free from any thing empirical or phenomenal i.e., Nhnalan,
|s not a thing but Being Itseif. But another characteristic
viz.. His freedom to do or undo or do it otherwise is also
equally evident from His nature as the agent performing all
cosmic functions. It is this characteristic that explains how
God unlike the creature can freely assume a personality as
required by the offices of cosmic functions-22

Umapati does not deal with the arguments for the
existence of God elaborately, while Arulnandi Sivam deals
with the question in a detailed manner in the first and
second sutras.  Umapati however, gives the essence of
these arguments in the verse beginning with 'Ulagamelam*.
He says that God, the evertree (Nimalan)2S is the causal
agent of the universe. Though He is the causal agent. He
is not affected by the universe, for He stands as the
non-different ground of its existence- The world is a world
of male, female and neuter, or to be more specific of
he, she and it. Because the world is presented as an
object, it follows that it cannot be us own cause, but it
must have been created at a time, conserved and absorbed
at appropriate levels by one that transcends the objectified
world.24 The universe endures and undergoes involution in>
due process of time. Subsequently it evolves again on
account of bonds from which souls have to be freed.
Forms change, appear, move and disappear. There must be
a cause for these changes. Umapati rejects nature, ^ayd,
karma and the individual souls as the ground of the universe.
These are the species of bonds {pasa) or bound souls
(pa^u). The cause of the world can only be the Lord i e-'
Pali who wholly transcends the sphere of bondage and
bound. God and only God can be such world-ground-